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approx. date title reference

? Srigarasataka of Bhartrhari Kosambi 1948

~ 500 ce? Yuktyanusasanam of Samantabhadra Mukhtara 1951

~ 650 ce Pramanavarttika of Dharmakirti Gnoli 1960

~ 750 ce Tattvopaplavasiniha of Jayarasi Franco 1987

~ 780 ce Siddhiviniscayavivarana of Akalanka Jain 1959

~ 780 cE Tattvasangrahaparjika of Kamalas$ila Krishnamacharya 1926
~ 810 ce Pramanavarttikalankarabhdsya of Prajiiakaragupta Sankrityayana 1953

~ 830 ce Adipurana of Jinaséna Jain 2004 [1950]

~900 ce Nyayamanjart of Jayanta Gaurinath 1982-1984
~900 ce Agamadambara of Jayanta Dezs6 2005

~ 940 ce Satyasasanapariksa of Vidyanandin Jain 1964

959 ce Yasastilakacampii of Somadeva Sundarlal Shastri 1989, Sivadatta and Parab 1903
~990 ce Praméyaratnamala of Anantavirya Jain 1927

~ 1500 ce Srutasagari Tika on Asadhara’s Jinasahasranama by Srutasagara  Jain 1954

Direct sources:
# Vidyanandin (especially his Satyasasanapariksa, which is often quoted word-for-word, and which is the source of many of the verses quoted
in the Yasastilaka)
# Prajiakaragupta (especially his commentary on the Janmantarasiddhi section of the Pramanavarttika, 1.34-35; see Franco 1997)
# Jinaséna (Mahamati in Adipurana 5 is a parallel character to Candakarman, and there are verbal parallels with Somadéva’s Upasakadhyayana)
# Dharmakirti (although he could have gotten the verses cited from other sources)

Indirect sources (?):
# Brhaspatisiitras (quoted by almost everyone, but very unlikely to have been directly available to Somadéva)
# Jayaras$i (quoted by Vidyanandin and Anantavirya often, and maybe even by Akalanka; could well have been available to Somadéva)
# Jayanta (Vrddharambhin in the Agamadambara is a parallel character to Candakarman; possibly his Nyayamarijari was known to Vidyanandin?)

Non-sources (?):
» Haribhadra, who talks about materialism in many places (Lokatattvanirnaya, Saddarsanasamuccaya, Samaraiccakahd), but he belonged to
the wrong religion. (Pingaka in the Samaraiccakaha could have been a parallel character to Candakarman.)



Note that I found that Srutasagara quotes much of this passage in Srutasagart Tika p. 224, usually with better readings. I suspect that Puspadanta, the
Apabhramsha poet and a slightly later contemporary of Somadéva, knew of the latter’s Yasastilaka, since there are elements of his treatment of the
debate between Mahamati and Svayambuddhi in his Mahdapuranu (a rendition of Jinaséna’s Adipurana) that cannot be explained from his utilization
of Jinaséna alone.

SUGATAKIRTIH — [...] &varh ca sati k€$olluficanataptasilarohana- If all this is the case, then pulling out your hair, standing on heated stones, [...]
késadarsanasabrahmacaryadayah kévalam atmopaghatayaiva. celibacy, and so on is just torturing yourself. As has been said:
tad uktam —

(SN

so KM; Sundarlal Shastri reads nasavinasa and suggests %31 % fS@E 9 W WiSH 1 @

védapramanyarn kasyacitkartrvadah There are five signs that stupidity has prevailed over insight:
snané dharmeccha jativadavalépah thinking the Vedas are an authority; saying that anything has a creator;
santaparambhah klésanasaya céeti seeking merit in taking a bath; taking pride in the doctrine of caste;
dhvastaprajfianarh paficalingani jadye and undertaking austerities to remove distress.

quoted from Pramanavarttika (svarthanumana chapter) v. 340 (papahanaya for klesanasaya; prajiiane for prajiianan)

idam €va ca tattvam upalabhyalapi nilapatena — And Nilapata has expressed this very same state of affairs:
paydodharabharalasah smaravighairnitardhéksana Moving slowly because of the weight of their breasts,
kvacit salayapaficamoccaritagitabhankarinth casting alluring sidelong glances, sometimes singing
vihaya ramanir amiiraparamoksasaukhyarthinam the fifth note [...] — these beautiful women
aho jadimadindimo viphalabhandapakhandinam the heretics spurn, vainly and stupidly,

[Taking some readings from the Satyasasanapariksd seeking a happiness, liberation, that is immaterial and distant,
o loudly proclaiming their own idiocy.
quoted from (?) Satyasasanapariksa p. 15 (kvacinmalaya for kvacitsalaya; bhankarinth for dankarinah; bhanda for bhandi)

Handiqui (1968: 441) suggests identifying this person with a poet named Nilapatta cited in the Saduktikarnamrta.

strimudram jhasaketanasya mahatirh sarvarthasampatkarim Those idiots who seek after bogus results
y& mohadavadhirayanti kudhiyd mithyaphalanvésinah and foolishly disdain the great treasure

t€ t€naiva nihatya nirdayatararh mundikrta luficitah of Kamad@va, sealed by woman —
kecit paficasikhikrtas ca jatinah kapalikas caparé some of them pull out their own hair,

some of them stand between five fires,
and some become skull-carrying ascetics.
quoted from Satyasasanapariksa p. 15 (nirvana for sarvartha, bhasmikrta for mundikrta)

in turn quoted from Syrigarasataka 113, p. 45 (jayatii for mahatim, miadhah for mohad, pravihaya yanti for avadhirayanti, nagnikrta munditah for mundikrta
luricitah)



cANDAKARMA — sadhv aha khalu sugatakirtih. yatah — Very well said, Sugatakirti. After all:

pasyanti y€ janma mrtasya jantoh Those who see the birth of a dead being,

paSyanti y& dharmam adrstasadhyam who see dharma as what is to be accomplished by invisible forces,
paSyanti y& *nyarn purusarh $arirat who see a person other than the body —

paSyanti t€ nilakapitakani those people are hallucinating.

Sundarlal (p. 156) takes this as “seeing yellow things as black and black things as yellow” (¥ iw® (feauEme awg) ®1 fiaw (fqauEre) Tre & i fqaur
& e 0 T T ¥)
tata$ ca pranapanasamanddanavyanavyatikirnébhyah kayakara-  And for that reason consciousness arises from water, air, earth and fire when
parinatisankirnebhyd vanapavanavanipavanasakhyébhyah they make up a complex transformation in the form of a body, and when they are
pistodakagudadhatakipramukhébhya iva madaSaktih parnactirna- passed over by the five breaths, just like the power of intoxication arises from
kramukebhya iva ragasampattis tadatmakaryagunasvabhavataya flour, water, jaggery, and dhataki, and just like a rich red color arises from betel
caitanyam upajayate. leaf, lime powder, and areca nut, and it does so insofar as it is either identical to,
an effect, of, or a quality of those material elements.
probably adapted from Saryasasanapariksa p. 15: kayakaraparinatebhyas tebhyah pistodakagudadhatakisamyogan madasaktivan, snayulabiudandangutharnguli-
prayatndcchravanaramaniyakavanitavac ca tadatmakam caitanyar jayaté. For tadatmakam and tadatmakaryagunasvabhavataya see dehatmika below.

Compare Mahapuranu 20.17.4: gulajalapitthahim mayasatti jema ~ bhiiesu jiu sambhavai téma.

tac ca garbhadimaranaparyantaparyayam atitar sat padapat pati- And that subsists from birth until death. When it’s gone, it never returns, like a
tarm patram iva na punah prarohati. leaf fallen from a tree.

probably adapted from Satyasasanapariksa p. 15: tac ca garbhadimaranaparyantam jiva atma ityadi vyapadésabhak pravartate. garbhat purvakale maranad
uttarakalé ca tadabhavah.

tatha ca paralokino "bhavat paralokabhave And thus, given that because there is nothing that goes to the next world, there is

no next world,
[KM: tatha ca paralokabhave, Sundarlal: tatha ca paralokabhave]

probably quoted from Satyasasanapariksa p. 15: tatah paralokino bhavah, paralokiné "bhavat paralokasyapyabhava.
This is probably originally from the Brhaspatisitras (Bhattacharya 2011 [2002]: 1V.2); see Agamadambara p. 170 and Tattvopaplavasimha p. 228.

jalabudbudasvabhavésu jivésu, madasaktipratijiané ca vijiane and given that individual lives have the nature of bubbles in water,
and given that consciousness is like the power of intoxication,
[Srutasﬁgarz‘ has ca vijiiana; Sundarlal and KM don’t.]

probably quoted from Siddhiviniscayavivarana p. 283: jalabudbudavaj jivah, madasaktivad vijianam; see also Adipurana 5.32 jalabudbudavajjivah; 5.30 cetana
[...] madasaktivat and Vartikalarnkara p. 54: madasSaktivad vijiianam

This is probably originally from the Brhaspatisitras (Bhattacharya 2011 [2002]: 1.9)
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kimartho ’yarh 10kasyatmasapatnah prayatnah.
tad apahayamisarm jivanmrtamanisanarn manisitam €tat
kusalasrayair asréyam.

[Srutasagart: kusalasayair; Sundarlal: kusalasrayair; KM: kulasrayair.]

yavaj jivet sukharh jivén nasti mrtyor agocarah
bhasmibhiitasya §antasya punaragamanarn kutah

[KM, Sundarlal: santasya; Srutasagari: kayasya.)

quoted from Satyasasanapariksa p. 15 (dehasya for santasya).

why do people do these things that simply hurt themselves?

It would be much better, if your heart is still working, to forget about the wisdom
of those guys whose greatest idea is a living death, and abide by the following:

One should live comfortably
as long as one lives.

Nobody is beyond the reach
of death. When someone is

at rest, and turned to ashes,
how can they ever come back?

A traditional verse often cited in connection with materialists (Bhattacharya 2011 [2002]: S1.7); cited in Tattvasargrahapaiijika p. 17, Nyayamarjart 1.388 and
2.257 (the latter in the discussion of the views of the susiksitas carvakah = Udbhata?); Visnudharmottarapurana 108.18-19.

BHAGAVAN — [...]
Sundarlal: bhagavan; KM: bhagavan.
tadaharjastanehato raksodrstér bhavasmrteh
bhiitananvayanaj jivah prakrtijfiah sanatanah

quoted from Satyasasanapariksa p. 18; see also Adipurana 5.70
(jatyanusmaranat).

also in the Upasakadhyayana (YaSastilaka ch. 6); also quoted in Pra-
méyaratnamala, p. 187

prthivyadivad atmayam anadyanidhanatmakah
madhyg€ sattvat kutas tattvam anyatha tava sidhyati

The individual self is eternal
and the knower by nature, because of
(1) the desire that a newborn baby has for the breast;
(2) the observation of Raksasas;
(3) the recollection of past lives;
(4) the fact that it cannot arise from matter.

Just like the material elements,

this self is without beginning or end,
because it exists amid them:

what other conclusion could you come to?



kayakarésu bhiit€su cittarh vyaktim avapnuvat
tadatmagunakaryatvaih prakalpéta yadi tvaya

jalan muktanalah kasthac candrakantat payahplavah
bhavan vyajanato vayus tattvasankhyarh vihapayet

[Sundarlal kasthac; KM kastac. For tadatmagunakaryatvaih see dehat-
mikd below. ]

adapted from Satyasasanapariksa p. 16 (prthivyatmakacandrakanta-
saryakantakasthavisésebhyo jalanalayor utpatteéh, pradipajala-
visesabhyam prthviriipaijanamuktaphalayoh, prthvivisésatalavrntader
vayoh saksadviksanat)

jaladisu tirobhiita durvaradés tadudbhave
dharadisu tirobhita cittacittam apisyatam

[Not entirely clear to me yet.]

purhsi tisthati tisthanti Sarréndriyadhatavah
yanti yaté ’nyathaitasarh sattvé sattvarh prasajyatam

viruddhagunasarmsargad atma bhiitatmako na hi
bhijalanalavatanam anyatha na vyavasthitih
vijiianasukhaduhkhadigunalingah puman ayam
dharaneéranadahadidharmadharadharadayah

maybe an echo of Satyasasanapariksa p. 16 (so 'yam atma harsa-

visadadyanéekakaravivartah), p. 17 (dharaneranadravosnataripena
bhutasadrsyabhavat).

If you were to postulate that consciousness

becomes manifest when matter takes the form of a body,
on account of its being identical to it,

a property of it, or an effect of it,

then you would have to eliminate matter itself

from your list of elements, since a pearl

comes from water, fire comes from wood,

liquid comes from the candrakanta stone,

and air from a fan.

You might say that they are hidden in water and so on.
But since durvara and so on originate from that as well,
they would have to be hidden in earth and so on.

And in that case you would have to accept both

what is conscious and what is not.

While a person abides, the elements

of his body and faculties abide,

but they go when he goes: in fact,

given the existence of these elements
otherwise, the existence [of the individual soul]
should follow as a consequence.

The self is not material because it cannot arise

from things that have contrary qualities [to it].
Otherwise, there would be no difference [between it]
and earth, water, fire, and wind. This person

is recognized by the properties of awareness,
pleasure, pain, and so on, whereas they are the basis
for properties such as heaviness, forward motion,
burning, and so on.



atha matam —

pittaprakrtir dhiman médhavi krodhand ’1pakamas ca
prasvedy akalapalitd bhavati nard natra sandéhah

[Partial parallels, e.g., in the Parasarahorasastra.]

tan na pravarham —

vrddhihani yathagneh stam édhotkarsapakarsatah
pittadhikonabhavabhyar buddhéh samprapnutas tatha

[yathagneh stam edho Sundarlal; yathagnestamedhau KM]

guriipasanam abhyaso vi$€sah $astraniScaye
iti drstasya hanih syat tatha ca tava dar§ané

kutascit pittanaseé *pi buddheér atiSay€ ksanat
kutah prabhavabhavo ’tra syad bijankurayor iva

maybe an echo of Satyasasanapariksa p. 16 (bijader ankurader api
tattvamtaratvaprasangat).

buddhir prati yadisyaté pittasya sahakarita
ka no hanir bhavatv évarh nalavrddhau yathambhasah

€varn ca satidarh na kirhcit
dehatmika deéhakarya dehasya ca gund matih
matatrayarn samasritya nastyabhyasasya sambhavah

quoted from Vartikalarnkara 2.378 (p. 53)

samhsaratrsnopasantikaranam.

You might think:

A man with a bilious constitution might be wise,
clever, rascible, with a low libido,
sweaty, and prematurely gray. Have no doubt about it.

That’s not great.

Just as the increase and decrease of a fire

come from the addition and subtraction of fuel,

in the same way, the increase and decrease of intelligence
would have to come from a higher or lower quantity of bile.

When it comes to learning texts, studying with teachers
and practice are what makes the difference:
but that, which we observe, would be given up on your view.

Now if intelligence were to somehow increase,

even if for just a moment, while bile diminished,

then how could you say that one is the source of the other,
as in the case of a seed and a sprout?

If you maintain that bile merely assists with respect to intelligence,
that does no damage to our position, just like water
with respect to the growth of a stalk.

And if this is the case, the following is something, isn’t it?

On any of these three views —
that intellect is itself the body,

that it is an effect of the body,

or that it is a quality of the body —
practice would be impossible.

And knowledge of reality is not an instrument for overcoming the thirst for con-
tinued existence if it is not put into practice, just like the knowledge of water and
SO on.



asafijatatadarthakriyarambhah samadhigatétikartavyd ’pi krsilava Someone who doesn’t even begin purposive action toward it, even if he under-
iva na sarhyujyaté phalaih. stands the procedure, will not experience the results, just like an actor.

[read kusilava?]

anayasyakayarh s€vaka ivatmavan api na labhaté pararh padavim. But without exerting one’s body, even if one has a self, one will not obtain the

tata§ ca— highest state, just like a servant. And for that reason:
tattvarh guroh samadhigamya yatharthartpar Having learned of the way things really are from a teacher,
tadbhavabhavanamandrathanirvrtatma having exerted his body with asceticism and satisfied his soul
ayasya kayam anavadyataya tapobhir [...] a being reaches the highest position,
jantuh pararh padam upaiti yatha ksiti§ah just like a king.
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